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A t the end of the 17th century and in 

the beginning of the 1700s, Graf 

Casimir of Sayn‑Wittgenstein‑ Berle-

burg (1687‑1741) had granted freedom 

of religion in his little realm.  In his his-

torical documentary novel, “Theobald, or 

The Religious Enthusiasts,”1 Johann 

Heinrich Jung Stilling (1740-1817) 

wrote: Count Casimir had made known, 

both “confidentially and publically that all 

who were persecuted either because of 

religion or their opinions” would find 

refuge in his domain.2 Thus, people of all 

kinds of persuasions and at odds with 

both Catholic and Protestant state 

churches found refuge in Wittgenstein.  It 

is little wonder that also Anabaptists were 

among the pilgrims to Wittgenstein.3 

According to Friedrich Wilhelm 

Winckel who published and commented 

on parts of the Count’s personal diary, 

Casimir surfaces as a complex and even 

tragic personality.  His deep commitment 

to Christ and Christ’s demands for disci-

pleship seem to be in constant tension 

with the conventional ways princes and 

counts governed in 18th and 19th century 

Europe.  Lamentably, as Casimir put it, 

he had done the same: He had loved the 

arts and splendor even power.  Contrite 

and broken, Casimir feared that this may 

have resulted in overtaxing his subjects.  

He was aware that he would need to give 

account of himself and of what he had 

done in the final judgment.4  The ten-

dency to overspend in order to make his 

surroundings beautiful — after all, he was 

the most important builder of the Berle-

burg castle5 — led to bickering and argu-

ing not only with Christian friends but 

also with his wife: “It is so unfortunate 

that quarreling, the sharp verbal ex-

changes between me and my dear, be-

loved spouse that had ceased for a while 
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have started again. Oh, Thou, God of 

peace and unity, Lord Jesus Christ, 

give guidance ...” he wrote in 1738, 

just three years before his death.6  He 

struggled to put his temper under the 

control of Christ: “I am deeply trou-

bled that I did not ward off evil, 

about my wrath that went unbridled 

towards my wife and everybody else 

during the noon hour... My behavior 

was cruel, let alone Christian; it was 

brutish.”  He confessed to his diary 

that he had given offence to his chil-

dren and servants, starkly contrasting 

his meek and humble Lord whom he 

professed to serve.7  In 1734, von 

Kalkreuth, his forester and ranger, 

resigned alleging that the Count al-

lowed himself to be ruled by evil 

spirits.  But if in the future he would 

put himself under the control of God, 

the forester wrote, he would be will-

ing to return into his service.8 

Four years later, Casimir ar-

rested and imprisoned his Amish 

Homrighausen leaseholder, 

Hermann Bender.  In Wittgenstein 

and later on in Waldeck and in con-

secutive family histories, Hermann 

Bender figures as being Swiss.  Yet 

Bender, as pointed out in Guth’s 

Amish Mennonites, is not a Swiss 

name “but is more usually found in 

the mid-Rhine region” of Germany.9  

It has been speculated that Hermann 

Bender may have been a convert to 

the Amish faith, perhaps through 

marriage.  It has also been conjec-

tured that the Bender family 



We now have a substantial archive collection with the good work  done by many people and a notable 

contribution by Kenneth and Ruth Yoder 

stemmed from non-Amish Mennonites 

from the Krefeld region where there were 

Mennonite Benders.  In fact, Krefeld, 

Mönchengladbach and Rheydt and other 

places of the west bank of the Rhine had 

harbored Anabaptist congregations ever 

since the 16th century.10  But these were 

not related to Switzerland but to the lower 

Rhine Mennonites, the Netherlands.  

There, in 1632, the Dortrecht Confession 

of Faith was written.  In 1660, this state-

ment of Anabaptist belief and practice 

had also been adopted by the southern 

congregations.  Roughly three decades 

afterward, the document contributed sig-

nificantly to what later became known as 

the Amish Division.11  At the same time 

(1694), as Wilhelm Nieproth shows, a 

horrible persecution brought the Rheydt 

Mennonite congregation to an end.  

Cloaked as concern for doctrinal purity 

but actually goaded by avarice, the cam-

paign to exterminate the Anbaptists in 

Rheydt was so outrageously brutal that it 

turned into a kind of international scan-

dal.12  Elsewhere Nieproth reports that in 

this same year, a Paul Bender and his 

sons fled Rheydt for Krefeld.13  If the 

Wittgenstein Benders were in any way 

related to the Paul Benders from Rheydt-

Krefeld, they would have found in the 

Wittgenstein Amish congregation cus-

toms and faith that were quite similar to 

their own and oriented by the same basic 

document that had also determined the 

Bender’s faith.  No “conversion” would 

have been necessary.  In 1731, Hermann 

Bender signed a lease with Count 

Casimir of Sayen-Wittgenstein-Berleburg 

for the Homrighausen estate.14 

Homrighausen, tucked deep into the 

forests north of Berleburg, was not only a 

princely estate.  It was also a refuge for 

religious dissidents.  Even today, founda-

tions of the buildings where the 18th cen-

tury Homrighausen residents lived can 

still be found.  The woods surrounding 

the estate constituted a favorite hunting 

reserve of the Count.  Repeatedly, the 

Count had been petitioned to allow for 

more effective measures to reduce the 

damage caused by wild game.  But a sat-

isfactory solution had never been found.  

In a lease contract of 25 July, 1729, be-

tween “the Swiss Johann Gerber” and the 

Count, Casimir graciously granted reli-

gious liberty.  But in no way should the 

lease hamper the Count’s hunting pleas-

ure: Gerber would be allowed to have “a 

dog on the farming estate.”  Another dog 

could be kept “to chase wild animals out 

of the crops. But,” the contract stipulated, 

“it must be a dog that will not harm the 

wild animals.”15  In the lease agreement 

with Hermann Bender, this concern is 

further elaborated: The dog must be small 

and a “good (tüchtiger) club stick” was to 

be tied around the dog’s neck dangling 

between its legs so that no damage would 

be caused to the Count’s game.16  Not-

withstanding this, Bender seems to have 

been confident that Count Casimir would 

pay attention to the plight of his lease 

holder, whenever necessary and whatever 

that may be. 

Hermann farmed the estate for ap-

proximately half a decade.  But his con-

cern to protect his produce continued to 

collide with the Count’s determination to 

keep his game intact: The estate fields 

were still favorite feeding grounds for 

wild animals and the restrictions under 

which he was allowed to keep a dog to 

protect his fields made this essentially 

ineffective.  Bender became increasingly 

frustrated.17  In the end, he petitioned the 

Count to release him from his contract.18  

Initially, the Count was even willing to 

give Bender leave provided, apparently, 

that he would find a substitute lease-

holder.19  But that would not have solved 

the grievances and Bender continued to 

emphasize what needed to be changed.  

Although making some concessions, the 

Count saw Bender as complaining about 

mere trifles: 20 He did not have any 

grounds for acting the way he did but 

rather was carrying on “aus bösem Ei-

gensinn” (out of evil stubbornness) even 

“threatening” to just leave Hom-

righausen.  The Count was growing irri-

tated.  He labeled Bender a liar and fined 

him with a Lügen Strafe,21 withdrawing 

the permit that would have allowed for 

termination of the lease.22  All of this led 

to mounting tensions with the Count un-

til, ostensibly in a fit of anger, Casimir 

apprehended and imprisoned Bender.23  

In a document, dated 18 March 1738, the 

“innocently imprisoned Hermann 

Bender” was petitioning “most gra-

ciously” that he be freed so that he could 

look for another leaseholder.24  Gradually 

some of Bender’s co-workers and even 

family, apparently not contractually 

bound, began to leave for Waldeck (as 

the documents put it, “secretly” [dieser 

Tage bei Nacht und Nebel]),25 where 

Bender had already entered agreement 

with Prince Karl August Friedrich 

(1728‑1763) to lease the Meierei Billing-
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Building in Homrighausen. The coat of arms on the 

center of the left building bears the date of 1787. 

Photo  taken by David I. Miller in 1980. 



hausen (22 January, 1738).26 Saddened 

and angry, Count Casimir was finally 

appeased when Hermann Bender made it 

clear that in no way whatsoever would he 

break the contract.  As it appears, an ade-

quate lessee to take Bender’s place had 

not been found.  So Bender would con-

tinue as the actual leaseholder, though his 

brother “Mennes Bendern [and] Johannes 

Scheffen” as well as his “oldest stepson 

Christian Güngerich” would stay on in 

Homrighausen.  And “I myself,” 

Hermann assured the Count, “will from 

time to time come to Homrighausen” and 

look after things.27  In order to thwart off 

wild game, now the leaseholders were 

allowed to keep as many dogs as they 

wished.  Apparently there were no further 

restrictions as to the size of dogs.  But 

during the day and in moonlit nights, the 

Count insisted, they were to be restrained 

with a club stick tied around the neck.28 

But Hermann Bender was now in 

Waldeck and there, together with his 

stepson Michel Güngerich and Jakob 

Pfeil of Lichtenfels, he took over the lease 

for the Billinghausen estate. 

——————- 
1In German: Theobald oder die Schwärmer 

(awkwardly translated into English as 

“Theobald, or The Fanatic”).  Johann 

Heinrich Jung Stilling, Theobald oder die 

Schwärmer: Eine wahre Geschichte (Vol. 1.  

Leipzig: Weygand’sche Buchhandlung, 1828; 

vol. 2.  Frankfurt and Leipzig, 1802).  English: 

Theobald, or The Fanatic: A True History 

(Philadelphia: H. Hooker, 1846). 
2Jung-Stilling, Theobald, Vol. 1, p. 9.  Over 

against this cf. , Friedrich Wilhelm Winckel, 

Aus dem Leben Casimirs, weiland 

regierenden Grafen zu 

Sayn‑Wittgenstein‑Berleburg.  Nebst einer 

einleitenden Übersicht der Geschichte des 

Hauses Wittgenstein und der Stadt Berleburg 

(Frankfurt a. M.: Heinrich Ludwig Brönner, 

1842), p. 110.  Wickel challenges Jung-

Stilling’s observation. 

   3Wittgenstein began turning Protestant when 

Count Johann married the Protestant  Marga-

rethe von Henneberg (1537).  Pretty much 

along the admonition in 1 Peter 3 (“without 

words by the behavior of their wives, when 

they see the purity and reverence of [their] 

lives” may husbands may be won over), Mar-

garethe won her husband for the Evangelical 

faith for which she was later poisoned by 

Catholic loyalists (Winckel, pp. 38-40). 
4Winckel, p. 64.  Cf. p. 80. 
5Werner Wasilewski, Kulturhistorisches Bad 

Berleburg (Bad Berleburg: Martin Kühn, 

1981), p. 39. 
6Winckel, pp. 73-4. 
7Winckel, p. 78. 

8Winckel, p. 78-79. 
9Hermann Guth, Amish Mennonites in Ger-

many (Morgantown PA: Masthof Press, 

1995), p.112 fn. 
10Wilhelm Nieproth,  Zur Geschichte der 

Mennoniten in Rheydt (Rheydt: Verein für 

Heimatkunde, n.d. [1934]), passim. 
111693 - 1700.  Guth, Amish Mennonites, pp. 

2-3.  Attempts at reconciling the feuding fac-

tion lingered on until the beginning of the 

second decade of the 18th century. 
12Nieproth, pp. 15-22. 
13In Guth, Amish Mennonites, p.112 fn. 
14See Guth, Amish Mennonites, pp. 109 ff, 

112-13. -- At our disposal are photocopies of 

archival material from the Berleburg archives 

together with transcripts of most of the docu-

ments pertaining to the lease of the Hom-

righausen estate owned by Count Casimir of 

Sayn‑Wittgenstein‑Berleburg.  The photo-

copies were made in 1982 and then type-

scribed by Herman Guth (oral information).  

Presently, the material is kept in the private 

archives of David I.  Miller, London, Ohio and 

marked as File H-107-B and then as Docu-

ment no. 1 to 43. -- All of the following is 

based on these documents. 
15Doc. 4 (25 July, 1729). 
16Doc. 10 (1731) [File H-107-B] 
17Doc. 17 [File H-107-B] and 18 [File H-107-

B] (June, July 1735), Doc. 23 [File H-107-B] 

(March 1738).  Besides wild damage, there 

were other irregularities causing distress. 
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Who Was Jung-Stilling? 

Johann Heinrich Jung-Stilling is among the references cited by Karl Westmeier in this issue. The following extract from Mennon-

ite Encyclopedia (s. v. “Jung-Stilling, Johann Heinrich”) serve as an introduction to Stilling.  

Johann Heinrich Jung-Stilling, (1740-1817): Pietist, physician and economist; born 12  September 1740, in Grund near Hilchen-

bach, Westphalia, Germany, the son of a tailor and schoolmaster. At the age of 15 he became a schoolteacher at Litzel, where he came 

in contact with religious separatists, and worked as teacher and tailor, learned the treatment of the eye from a Catholic priest, and studied 

this science at Strasbourg (1770-72), where he made the acquaintance of Goethe and Herder, practiced medicine in Elberfeld, acquired 

fame for his operation on cataracts (1773-78), lectured on technical subjects in the Kameralschule at Kaiserslautern (1778-84), and be-

came professor at Marburg, then at Heidelberg (1784-1803), was made councilor of Charles Frederick, Grand Duke of Baden, in Hei-

delberg (18037), and was finally pensioned by the duke and spent his last years at Karlsruhe (1807-17). Throughout his life his first 

interest lay in serving the kingdom of God. 

Jung-Stilling speaks in some detail about the Mennonites in his Taschenbuch für Freunde des Christentums, publishing a picture 

of Menno Simons, defending them against unjust accusations, and praising their Christian foundation and character. In this allegorical 

novel, Heimweh, he pays a tribute to the Swiss Mennonite way of life by having his hero Eugenius meet his bride-to-be in a Swiss 

Mennonite home, where he also receives his most impressive lessons on faith. In 1785 Jung-Stilling and his wife visited the Mennon-

ite David Möllinger, the "father of clover culture in the Palatinate," at Monsheim. 

With the Palatine Mennonites, Johann Risser of Friedelsheim, B. Eymann of Kindenheim, and Jakob Krehbiel of Weierhof, Jung-

Stilling carried on an extensive correspondence. The occasion for the correspondence was probably the conversion of a young Jew, 

Heinrich Wilhelm David Hamann, who was won for Christianity by his contacts with the Mennonites. Jung-Stilling became interested 

in him and arranged his journey to England, where he was trained as a missionary to the Jews (in Basel, 1844-73). 

http://www.gameo.org/encyclopedia/contents/G477.html
http://www.gameo.org/encyclopedia/contents/M3713.html
http://www.gameo.org/encyclopedia/contents/M4636ME.html
http://www.gameo.org/encyclopedia/contents/M6516.html
http://www.gameo.org/encyclopedia/contents/friedelsheim_rheinland_pfalz_germany
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27Doc. 28 (24 April, 1738). In Guth, Amish 

Mennonites, pp. 112-13 (for this see also 

Guth, Mennoniten in Waldeck und Wittgen-

stein, p. 85 and his, Amish Mennonites of Wal-

deck und Wittgenstein) Bender’s departure 

from Homrighausen turns into a dramatic 

flight (“he left the estate secretly in 1737 with 

a train of wagons and equipment, livestock, 

servants, and family members”).  But the 

documents available to us do not bear this out.  

Although Bender had given his official signa-

ture for the leasing of Billinghausen on 22 

January, 1738, on 24 March of the same year 

(1738) he was still under arrest in Wittgenstein 

(Doc. 25, 1738). 
28Doc. 34 (25 April, 1738)  [File H-107-B]  

 

25Doc. 27 (29 March, 1738) [File H-107-B]. – 

In Guth=s, The Amish Mennonites of Waldeck 

und Wittgenstein [English version of “Die 

Mennoniten in Waldeck und Wittgenstein: 

Woher sie kamen -- Wohin sie gingen”  

(Geschichtsblätter für Waldeck, vol. 73, 1985, 

pp. 75-116), Elverson PA: Mennonite Family 

History, 1986) the idiomatic expression of the 

German original, bei Nacht und Nebel has 

been translated with “on a foggy night” (p. 

12), but in his Amish Mennonites (p. 112) as 

“secretly.”  The latter is correct.—Although 

estate owners sometimes claimed that their 

lessee’s farm equipment belonged to them, 

that was not so.  For example, in 1808, Benja-

min Josef Güngerich ended his lease of the 

Augustenberg estate and took his equipment 

along.  This turned into a court case which the 

Prince lost.  Guth, Amish Mennonites, p. 122. 
26See and cf. Doc 22 (10 March, 1738); Doc. 

25 (24 March, 1738); Doc. 26 (29 March, 

1738); Doc. 27 (29 March, 1738)  [all File H-

107-B] 

18Doc. 18 [File H-107-B] (25 July 25, 1735); 

Doc. 23, 25, 28 [all File H-107-B] (March to 

October 1738). 
19Doc. 20 (27 October, 1737); Doc 18 (25 

July, 1735); Doc. 23 (March 18, 1738); Doc. 

25 (March 24, 1738); Doc. 28 (April 24, 

1738) [all File H-107-B]. -- Bender’s petition 

was not unique.  In 1740, Amishman Johann 

Daniel Schlabach, leaseholder on another of 

Count Casimir’s estates, had “asked to be 

released early from his lease contract” which 

seems to have been granted under similar 

conditions.  Guth, Amish Mennonites, p. 135. 
20Doc 20 (October 1737); Doc. 23 (March 

1738); Doc. 34 (Feb. 17, 1739) [all File H-

107-B] 
21Doc. 20 (October 1737); cf. Doc 27 (March 

1738) [all File H_107-B] 
22Doc. 20 (March 1738). [File H-107-B] 
23See Doc. 23 (March 1738); Doc. 24  [all  

File H-107-B] 
24Doc. 23  [File H-107-B] 

Correspondence Between Wittgenstein Counts and Amish Farmers 
By David I. Miller 

 

When attempting to trace the linage of Daniel Bender of Langendorf bie Wohra in Germany some years ago, I learned from his 

death record in Wohra that his birthplace was Rehseifen bie Berleburg in the Kreis (district) of Wittgenstein. Contacts in that area led 

me to Historian Adof Dickel and Archivist Werner Wied. Through their courtesy, I gained access to materials in the archives of the 

Berleburg Castle. Here were filed contracts and correspondence between the Wittgenstein Counts and Amish farmers, including Her-

man Bender. Some documents became available to me as photocopies which I have designated as the Berleburg Papers. The late 

Hermann Guth and his wife Gertrud then transcribed the hand-written script into typed German. More recently, Karl Westmeier trans-

lated the papers into English. 

My article in this issue of The Historian, “Amish Mennonites in Homrighausen,” draws on the Berleburg papers and on various 

entries of baptism, marriage, and death in the Berleburg and Girkhausen church records. (Here again, I am indebted to the courtesy of 

Adolf Dickel.) A couple of published works are referenced also. These materials give a glimpse into the Amish presence in Hom-

righausen regarding their population, church life, occupations, and interactions with others. This article is a version of my heretofore 

unpublished narration on Homrighausen written in 1981. 

Karl Westmeier, in “Herman Bender at Homrighausen,” writes from a wider base of literature with focus on one important resident 

of Homrighausen. He describes the personality, political demeanor, and religious bent of Casimir, the monarch who ruled from 1664-

1741, and with whom Herman Bender dealt. He describes and interprets the conflict between the count, for whom hunting wild game 

was a sport of high priority, and the farmer, who hoped to keep the game from damaging the crops that were so important to his ability 

to pay the count the stipulated rent. 

Even today, the royal penchant for hunting wild game is evident. The European bison is being reintroduced in the forests of Witt-

genstein through the efforts of the current count. (See www.spiegel.de and search for English site/germany/wild life in Europe/prince to 

reintroduce bison to Germany).  The prince is quoted as saying that keeping an eye on the animals is his hobby. Karl Westmeier writes 

about the role of the farm dog in the tension of two values: (1) preserving accessibility to wild game and (2) preventing damage to farm 

crops by wild animals. 

Karl Westmeier and his wife, Arline, live in Grantsville, Maryland. He is a native of Waldeck, Germany. After years on the mis-

sion field in Latin America, where he met is wife Arline, and completing the Ph.D. program at Aberdeen University in Scotland, and 

teaching at Alliance Theological Seminary in Nyack, NY, and in Puerto Rico, Karl and Arline moved into the Goodwill Retirement 

Village at Grantsville. His writings include Picture Postcards of Waldeck, published by Masthof Press in 2012. Karl is a major speaker 

at the 2013 annual meeting of the Casselman Historians, September 20, 21. See announcement on p. 8. 

http://www.spiegel.de/
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son, Johann Jacob, to Anna Katerine 

Sassmanshausen on September 26, 1776. 

Hans was married to Anna Maria Muel-

ler.9 

Johann Philip Bender is listed in 

1777 as a resident of Homrighausen, a 

Mennonite,10 and the father of an illegiti-

mate child.11 

Anna Elizabeth Homrighausen ap-

parently was not a Mennonite. She was a 

single mother of two children, one of 

whom was born in 1809 and baptized as 

an infant. Mannes Bender, a Mennonite, 

was the father of both children. He was a 

son of Johannes. Anna Elizabeth served 

in the shepherd’s house in Hom-

righausen.12 

Johannes Bender was an Amish 

Mennonite farm renter-manager. He died 

on April 10, 1810. 

His wife appears 

to have been 

Elizabeth Marga-

ret Knoche, a na-

tive of Wunder-

thausen. Three or 

four children can 

be identified: 

Elizabeth 

Gertrude, whose 

illegitimate daugh-

ter was born and 

died at thirteen 

days of age in 

1815, (2) Johann 

Philip was born on 

June 1780, was 

married to Maria 

Spreng of Grene-

beche Hof by 

Neuwied on Sep-

tember 20, 1829, by Christian Raber, 

Mennonite minister of Roespe, (3) Man-

nes died in 1830 at age 54, was never 

married, but is listed as the father of two 

children, and (4) Johannes, who wit-

nessed the burial of his mother and who 

may be identical with Johann Philip.13 

Daniel Bender of Homrighausen is 

listed twice in the church books at Girk-

hausen. He is listed in 1814 as the father 

of an illegitimate child and in 1820 as a 

witness at the registration of the birth of a 

son, also named Daniel, of Christian (Jr.) 

and Maria Bender of Homrighausen 

(later of Lause). Both times his residence 

is stated as Homrighausen. It has been 

suggested that Daniel of Homrighausen is 

identical with Daniel of Langendorf, and 

therefore a brother of Christian (Jr.), but 

this has not been established. In the re-

cord of 1814, Daniel is listed as a Men-

nonite, which, in European records, is the 

 

A mish Mennonites lived and worked 

on Hof Homrighausen during the 

eighteenth century and into the early 

nineteenth century. Homrighausen is 

located about five kilometers north of 

Bad Berleburg in the historic state of 

Westphalia and the modern province of 

Nortrhein Westfahlen. Historically, it was 

part of the Berleburg community in the 

County (Grafschaft) of Wittgenstein. 

Homrighausen appears in the annuls 

of history as early as A.D. 1502.1 Since 

1612, transactions appear on records that 

designate Homrighausen as a royal estate 

(grafliches Guteshofes).2 Later in the 

nineteenth century, Homrighausen was a 

place of textile weaving and related 

woolen works.3 Buildings that remain 

today are in good condition and serve the 

interests of a private hunting club.4 

Amish Mennonites were among the 

lease–holders who lived on the Hom-

righausen estate farm. Johann Gerber was 

in that role as early as 17295 and Herman 

Bender as early as 1731.6 They are 

named in leases archived in the Berleburg 

Castle. Others who lived in Hom-

righausen at some point include Michael 

Schlabbach, Hans Schlabbach, Johann 

Philip Bender, Mannes Bender, Johannes 

Bender, and Daniel Bender. 

Michael Schlabbach was a herdsman 

and renter-manager of a royal estate in 

Homrighausen. His son-in-law, Joh. Vh. 

Treude, was of the Reformed church and 

became co-renter. His grandson, Peter 

Schlabbach, married a Richstein of 

Wemlingshausen. Peter apparently was a 

son of Michael’s daughter, born before 

she married Treude.7 Michael died in 

1773 at thirty years of age.8 

Hans Schlabbach is listed as a renter-

manager in the marriage record of his 

This coat of arms on one of the buildings at Hom-

righausen, in Wittgenstein, Germany, bears the date of 

1787. 

Amish Mennonites in Homrighausen 

By David I. Miller 
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designation commonly given at that time 

to both branches (Jacob Ammann and 

John Reist) of Mennonites in German 

locations.14 

The Amish Mennonites lived in 

other nearby areas also. The Christian 

Bender (Sr.) family lived in Rehseifen;15 

the Christian Bender (Jr.) family in 

Lause;16 Johannes Bender in Wunder-

hausen;17 Johann Georg Bender, a Sepa-

ratist (perhaps not Mennonite) in Schul-

lar-Hammer;18 a Bender in Ludwigs-

burg;19 a Schlabach in Roespe;20 and a 

Schlabach family in Ludwigseck.21 Many 

of these places could be reached from 

Homrighausen by horse or foot in one 

day. 

The birth, marriage, and death re-

cords indicate that a considerable degree 

of interchange occurred between the peo-

ple of the various locations. The father of 

Katherine Bender’s (of Rehseifen) ille-

gitimate son was Johann Heinrich Hom-

righausen of Wunderthausen.22 Christian 

Bender (Jr.) moved from Rehseifen to 

Lause.23 Daniel Bender of Homrighausen 

was the father of the illegitimate child of 

Katherine Lauber, who lived in the 

Seibelhaus in Girkhausen.24 Daniel was 

the witness at the birth registration of a 

son of Christian and Maria (Schlabach) 

Bender who then lived in Rehseifen.25 

Christian Bender (likely Jr.), then of 

Rehseifen, was the father of an illegiti-

mate son of Elizabeth Amelia Bender of 

Wunderthausen.27 Johann Philip Bender 

of Homrighausen was the father of the 

illegitimate daughter of Anna Christina 

Riedesel of Wunderthuasen.28 Johannes 

Bender of Homrighausen married Eliza-

beth Margaret Knoche of Wunder-

thausen. The wedding of Johann Philip 

Bender of Homrighausen and Maria 

Spreng of Neuwied (Palatinate) was per-

formed by Christian Raber of Roespe.29  

These examples of interaction between 

the Amish Mennonites of the various 

communities indicate considerable move-

ment throughout that wooded, mountain-

ous area of Germany. 

It is rather clear that each small com-

munity did not have its own church fel-

lowship with a pastor. A list of European 

the work areas heretofore held by the 

Mennonites.”35 He then explains farther: 

But the Mennonites certainly 

were not entirely pushed out. 

While Peter Schlabpach, the 

step-son of the “married-

into” co-renter Treude mar-

ried into a family Rickstein 

of Wemligshausen, the renter 

Joh. Bender remained yet in 

possession of one-third of the 

lease. We find other Mennon-

ites on other tenements (or 

leasehold estates): a Riedesel 

at Rehseifen, a Bender at 

Ludwigsburg, a Schlabpach 

in Roespe.36 
There was a time when the textile 

business was booming in Homrighausen. 

In 1784 and 1785, three new houses were 

built for the textile workers.37 The main 

building standing now, and in use as a 

residence, bears a coat of arms with the 

date 1787. It is of half timber construction 

with the masonry portion consisting of 

stucco. Nearby is an older smaller build-

ing with the date of 1820.38 These build-

ings stood among the others when the 

Inspirationist textile workers and the 

Amish Mennonite farm managers and 

workers made Homrighausen a place of 

industry. 

The population of Homrighausen 

and the surrounding area in 1819 is listed 

as eighty-one residents with four 

houses.39 These may have been large 

apartment buildings or dormitories. The 

church affliliation is counted as follows: 3 

Lutherans, 35 Reformed, 43 Separatists. 

Mennonites apparently were included 

with the separatists. 

Apparently very few Amish Men-

nonite immigrants migrated directly from 

the Berleburg/Homrighausen, Wittgen-

stein, area to America. Perhaps none. 

Since some had moved from Wittgen-

stein to Waldeck and the surrounding 

Hessian areas, many in those areas had 

roots in Wittgenstein, including the fam-

ily names of Bender, Schlabach, and Gin-

gerich. 

ministers30 includes one minister at Witt-

genstein, David Ekker, in each listing 

from 1769 to 1810. As noted above, a 

minister, Christian Raber, resided in 

Roespe. One name is listed for the Berle-

burg congregation’s pastorate from 1769 

to 1810, Michael Jungerlich (Gingerich), 

Jr. 

One can wonder about the vitality of 

the Amish Mennonite church in the Bad 

Berleburg/Homrighausen area in the late 

eighteenth and early nineteenth centuries. 

Why were the ministers so few in a group 

that ascribed to a plural ministry for each 

congregation? Is the Naamlijst complete? 

Or did the Dutch compilers simply repeat 

the information year after year without 

adequate informational communication? 

 Why the relatively frequent occur-

rence of reports of illegitimate births? Did 

the state church custodians record a pro-

portionately larger number of irregulari-

ties among these Amish Anabaptists? 

Had the church fallen into a general 

moral laxness? We cannot help but carry 

the suspicions inferred in these questions 

until further information allows more 

complete evaluation. 

The occupations of the Amish Men-

nonites in Homrighausen and the sur-

rounding area included agriculture, 

skilled trade, and manual labor. Christian 

Bender (Jr.) of Lause was a linen weaver. 
31 Johannes Bender of Homrighausen 

was a farm renter-manager.32 Hans Schla-

bach was a farm renter-manager in Hom-

righausen.33 Michael Schlabach was a 

herdsman (Schweitzer) and estate renter-

manager (Herrschaffliche Pachter) in 

Homrighausen.34 

In addition to agriculture, there was a 

strong textile industry in Homrighausen. 

Count Casimir’s toleration of persuasions 

separate from the state church attracted, 

not only the Anabaptists, but also other 

separatists. In the mid-1700s, there was a 

strong presence of Inspirationists in-

volved in the textile industry. Historian 

Hinsberg comments on the dynamics of 

the Amish Mennonites prominently hold-

ing leases on estates until the time of the 

seven-year war when the Inspirationist 

textile makers “pushed themselves into 
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Amish Mennonites lived in Wittgen-

stein, perhaps for one century from the 

1720s to the 1820s. They were attracted 

to that area by the toleration of the local 

monarchs, especially Casimir. But other 

factors apparently were at work, resulting 

in migrations especially further north in 

Germany and assimilation of many of 

their descendants into the state church 

culture. 

___________________________ 

See Also in Back Issues  

of The Historian . . .  

Jan. 1993. “Back to Rehseifen” by 

David I. Miller 

April 1993. “Hermann Bender — 

Renter at Homrighausen” by David I. 

Miller 

April 1993. “Hermann Bender and 

the Contract” by David I. Miller 

———————————- 

Notes 
1Gunter Wrede, Territorialgeschichte der 

Grafschaft, Wittgenstein, 1927, p. 161. 
2 Ibid., p. 162. 
3 G. Hinsberg, Sayin-Wittgenstein-Berlebeg, 

__________________, 1920; Vol. V. p. 43. 
4 As seen by the writer on a visit to Hom-

righausen in June 1980. 
5 File H107B in the archives of the Berleburg 

Castle,bearing the date of July 25, 1729; 

Document 4 in the Berleburg Papers in the 

author’s private collection. 
6 Ibid.; Document 10, 1731, in the Berleburg 

Papers. 
7 Hinsberg, p. 18. 
8 Sterberegister of Bad Berleburg, p. 106 of 

1773. 
9 Copulationsregister in Bad Berleburg, p. 116 

of 1776. 
10 The designation of “Mennonite” in the 

church records of Amish Mennonites is con-

sistent with the observation that ‘Amish” was 

not used then in Europe to identify adherents 

to the Jacob Amman group. In regard to the 

Anabaptist presence in the Wittgenstein area 

in this article, the terms Mennonite, Amish 

Mennonite and Amish are used interchangea-

bly 
11 Taufregister in Girkhausen, June 18, 1877. 
12 Taufregister of Bad Berleburg, p. 105 of 

1809. 

3 Sterberegister in Bad Berleburg, p. 61 of 

1810, p. 233 of 1817, p. 172 of 1815, p. 341 of 

1830; Copulationsregister in Bad Berleburg, p. 

176 of 1829; Taufregister of Bad Berleburg, p. 

11 of 1832. 
4 Taufregister of Girkhausen, p. 194 of 1814; 

pp. 215 of 1820. 
5 Sterberegister in Girkhausen, Wunder-

thausen section, p. 57. 
6 Sterberegister in Bad Berleburg, Germany, p. 

347 of 1831. 
7 Sterberegister in Bad Berleburg, p. 233 of 

1817. 
8 Copulationsregister in Bad Berleburg, p, 148 

of 1819; Sterberegister in Bad Berleburg, p. 4 

of 1808. 
9 Hinsberg, p. 18. 
20Ibid, p. 18. 
2 1Sterberegister in Bad Berleburg, p. 347 of 

1831. 
22 Taufregister in Girkhausen, 1811. 
23Taufregister in Girkhausen, p. 215 of 1820; 

cf Sterberegister in Berleburg, p. 347 of 1831. 
24Taufregister in Girkhausen, p. 194 of 1814. 
25Taufregister in Girkhausen, p. 215 of 1820. 
26Taufregister in Girkhausen, Wunderthausen 

section, 1810. 
27Taufregister in Girkhausen, Wunderthausen 

section, 1777. 
28Sterbregister in Bad Berleburg, p. 233 of 

1817. 
29Copulationsregister in Bad Berleburg, p. 176 

of 1829. 

30Nammlijst, published by the Mennonites of 

Holland, covering the time period from 1766 

to 1810. Reference here is to the edition in 

Mennonite Historical Library, Goshen Col-

lege, Goshen, Indiana. 
3 Sterberegister in Bad Berleburg, p. 347 of 

1831. 
32 Sterberegister in Bad Berleburg, p 172 o 

1815. 

33Copulationsregister in Bad Berleburg, p. 116 

of 1776. 
34Sterbregister in Bad Berleburg, p. 106 of 

1773. 
35 The European counterpart of the American 

Revolutionary War; 1756-1763. 
36 Hinsberg, p. 18 (translated from German). 
37Prof. Dr. Wilhelm Hartnack, “Wittgenstein,” 

in a series of Berleburg Chronicles, 1964, p. 

271. 
38As seen on a visit to Homrighausen in 1980. 
39 Wrede, p. 162. 

 

 

 

 

In Memory of  

Evan Maust 
Evan Maust, 82, former 

member of the Cassel-

man Historians Execu-

tive Committee, died on 

June 20, 2013. Evan was 

an active attendee at the 

meetings of the Histori-

ans for many years. He served on the 

Executive Committee from 1996 till 

2011, when he retired from that responsi-

bility because of health issues. Evan had 

an extensive knowledge of local church 

history and family genealogies. After a 

time of extended illness and frequent 

treatments, Evan received his home-

coming call. He will be missed as a par-

ticipant in the activities of the Casselman 

Historians. 

________________________________ 
Featured Book 

 by Karl Westmeier 
Picture Postcards from Waldeck: 

Amish Administered Estates of the 

1700s and 1800s in Waldeck, Wittgen-

stein, Northern Hesse and the Principal-

ity of Anhalt is both a picture essay with 

over one hundred beautiful pictures in full 

color of the places where Amish people 

lived and worked, and a minute historical 

account of the Amish presence in the 

18th and 19th centuries in central Ger-

many.  The author explores themes like: 

 -"What would have happened 

to the Amish if instead of emi-

grating to America, they would 

have stayed on for another 80 

years; that is, up to the time of 

the Nazis"?   

-"The significance of the 

'Waldeck Catechism' for the 

Waldeck and Hesse congrega-

tions, and later in America".   

-"The importance of a witness 

without words along the line of 

II Cor 3:2-3", and other themes.  

The book will be available at the 

Casselman Historians meeting in Sep-

tember and can be ordered from Masthof 

Bookstore, 219 Mill Rd., Morgantown, 

PA 18543-9516 
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Saturday Morning 

9:00 AM 

Moderator: Kenneth L Yoder 

9:00 Opening and Worship 

9:10 Book Presentation  

9:15 Struggle for Purity of Faith and Prac

 tice: The Mittelhof Accords – Karl West

 meier 

10:00 Q & A 

10:10 Break and Offering 

10:30 Rules for Christian Living: 

 The Geistliche Lustgärtlein"   

11:15 Q&A 

11:30 Closing 

11:45 Lunch – Stay for lunch and further 

 conversation. Donations accepted.   

 

The meeting is free and open to the  

public.  

 

Subject Background 
The connection between Waldeck 

and the Casselman River region is an 

important factor in understanding the 

Casselman River Amish Mennonite 

church of the early 1800s. Compared to 

the Amish Mennonites already in the area 

by 1800, the immigrants from Waldeck 

and Hesse came from a different part of 

Friday Evening 

7:00 P.M. Business Meeting 

David I. Miller, chr. 

Prayer 

Minutes of the previous meeting  

Treasurer's report 

 Informational Reports 

Election of Executive Committee  

members 

7:30 Topical Program 

Moderator: David I. Miller 

7:30 Opening and Worship 

      A Question & Answer period follows  

  each of the addresses listed below,  

  c/o the moderator 

 Theme: We Wanted to Stay 

7:40 Picture Postcards from Waldeck 

 (One-hundred Years of Amish Presence) 

 – Karl Westmeier 

8:10 Q&A 

8:20  The Somerset/Garrett County Con

 nection (Families of Waldeck that came to 

 or passed through the Casselman Valley 

 area) – James L. Yoder   

8:35 Q&A 

8:50 Offering (Meeting and other Ex

 penses of the Casselman Historians) and 

 Book Presentation 

9:00  Dismissal (Refreshments in the 

 Basement) 

Europe, had a different set of surnames, 

arrived at a time when some of the older 

settlers were pulling roots to move further 

west. The identity of these immigrants 

from Waldeck and Hesse, where they 

settled, and their impact on the Cassel-

man River church are an important part 

of the story and of the program of this 

annual meeting.  

The Mittelhof Accords (that is, the  

Waldeck Catechism) represent the efforts 

of the Amish of Waldeck to clarify their 

doctrine and to promote their spiritual and  

practical lives. Adopted in 1797, just a 

few decades before the immigration 

wave from Waldeck to America, this 

document reflects the spiritual and eccle-

siastical atmosphere from which the sec-

ond wave Amish Mennonite immigrants 

arrived in the Casselman Valley in the 

1820s to 1840s.  

The Lustgärtlein's rules for Christian 

living are made up of a collection of 

proverbs, giving guidelines for everyday 

life and may have originated in the Mid-

dle Ages. The proverbs reflect the princi-

ples around which Amish life in Waldeck 

and elsewhere rotated in the 18th and 

19th centuries up to the present.  Anabap-

tists carried the Lustgärtlein to America 

where it is still in use today.. 

Annual Meeting of the Casselman River Area Amish and 

 Mennonite Historians, Sept.  20 & 21, 2013 

mailto:(phyoder@juno.com)

