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In This Issue 
In this issue, we are looking back 

nearly two centuries. The time of this 
study is 1825-1850. The geography is 
the Casselman Valley. The specific 
subject is the Amish Mennonite expe-
rience of that time and place. This was 
the focus of at the annual meeting of 
the Casselman Historians at the Maple 
Glen Mennonite Church, Grantsville, 
Maryland, September 2022. In previ-
ous years, the Historians focused on 
the last quarter of the 1700s and the 
first quarter of the 1800s. The projec-
tion for 2023: The Amish Mennonite 
experience in the Casselman Valley, 
1850-1875. 

In this issue we are dealing with 
Amish population statistics, the experi-
ence of going to church services, 
church leadership at the time, and doc-
trinal stance. To come in the next issue: 
practices and disciplines of the church 
and the devotional materials of the 
Amish people of the time. Other relat-
ed projected articles include a bio-
graphical sketch on Benedict Miller, 
who served as bishop during the peri-
od, and articles on the farm and home 
of the period, and patterns of popula-
tion, including immigration to and 
emigration from the Casselman Val-
ley.  

In this issue, please note page 8. 
The Casselman Historians wish to 
promote subscriptions to The Historian 
and memberships in the organization. 
The Historian is a vital way of sharing 
and preserving the church history of 
the Casselman Valley. Membership 
and subscriptions are important 
sources of financial support. The date 
that follows your name on the shipping 
label informs you of the status of your 
membership or subscription. Your 
support is welcome and appreciated.  

– The Editor 

W e are looking back nearly two cen-
turies. We want to know the 

Amish experience of 1825-1850. Some-
times I will zero in on the year 1837, the 
midpoint of the quarter, as representative 
of the period.    

The Amish church of that time is a 
historical link to the churches in the Cas-
selman Valley today. This includes the 
Old Order Amish districts and the congre-
gations known as Mountain View, Oak 
Dale, Maple Glen, Bittinger, Cherry 
Glade, and Pillar of Life. Mennonite 
churches in the Casselman Valley that 
share Anabaptist roots, but not through 
Amish legacy, include Springs, Oak 
Grove, Glade, and Meadow Mountain.  

The early Amish history also is 
linked through the history of churches 

formed by emigration from the Cassel-
man Valley, including churches in Ohio, 
Iowa, Illinois, and influentially in other 
places, including Virginia, Delaware, and 
Michigan. The connections are continu-
ous from the Casselman Valley back to 
Germany and farther back to the Canton 
of Bern, Switzerland, and its association 
with the early Anabaptist movement in 
Zurich, Switzerland.  

Geographically, our concern is the 
Casselman Valley, that area between 
Negro Mountain and Meadow Mountain 
through which the Casselman River 
flows. The River originates in Garrett 
County, Maryland, and flows north 
through Somerset County, Pennsylvania, 
to Confluence, Pennsylvania, where it 
empties into the Youghiogheny River.  

Map of the Casselman River, with addition and highlighting of towns representing 
Amish settlements by 1850 (Google Maps). 
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ersdale south to the Pennsylva-
nia/Maryland line, though one family did 
live south of the border for a few years. 
The second wave tended to push south 
from Grantsville, to and beyond the head-
waters of the River, and to Bittinger and 
Accident and southeast to New Germa-
ny. However, in the push south, second-
wavers often were accompanied by first-
wavers, sometimes in marriage. 

 
The Melding 

While the differences we have noted 
between the two groups were real 
enough, there is evidence of a melding of 
the two groups of immigrants. Later arri-
vals were aided with lodging by those of 
earlier residence. Some first wavers sold 
land to second wavers. About half of the 
42 weddings during the period were 
cross-wave. The second wave immi-
grants found their ways into the existing 
Amish congregation that had been func-
tioning for nearly half a century and 
many of its members born in the Cassel-
man Valley.  

Historian Paton Yoder noted that, in 
the various Amish communities in 
America, older and newer immigrants 
living among each other did not always 
fuse easily. But, Paton observed, “In 
Somerset County, Pennsylvania, the 
Brennemans, the Gingeriches, the Oren-
dorfs, the Beitzels, and the Benders ‘were 
warmly welcomed and assisted’ by the 
native-born Amish of that region,” ac-
cording to Ivan J. Miller of Gransville, 
Maryland.3 

Statistics compiled by James L. 
Yoder of Amish and Amish-related pop-
ulation in the Casselman Valley, show a 
population of 224 in 1820 and 508 in 
1850. Among these, some may have 
belonged to the Mennonite, Brethren, and 
other congregations, requiring a subtrac-
tion and an estimated Amish population 
in 1820 of over 200 persons and in 1850 
of over 400. (Statistics of greater detail by 
James L. Yoder are projected for a future 
issue of The Historian.) Of those num-
bers, some were born in America and, by 
1850, others were fresh from Germany. 
But they spoke the same German dialect, 
had the same German literature and be-
liefs, and now in America, they belonged 
to the same congregation.    

 

Denominationally, our subject is the 
Amish church at a time before Old Order 
was in common use as a proper noun. 
The term Amish Mennonite would be 
appropriate, since the new arrivals from 
Europe would have thought of them-
selves as Mennonites who followed the 
legacy of Jacob Amman. But for conven-
ience, I will conveniently use just Amish.   

In this chain of history, the gospel of 
Jesus Christ has been proclaimed in set-
tings of Anabaptist persuasion. For some, 
it includes a genealogical history. Regard-
less of family tree, it is a spiritual heritage 
as we attempt to roll back the curtain 
nearly two centuries in our attempt to 
understand the church of that time  

Original sources for the period of 
1825 to 1850 are not abundant. But we 
do have documentation of some events 
that inform us of the period. We are in-
formed of . . .   

 
-A presence of Amish families then and 

there as stated in family lore, geneal-
ogies, and the U.S. censuses,  

-An influx of immigrants from Germany 
and movement of emigration to the 
west, 

-The life and work Bishop Benedict Mil-
ler, and the successive bishop Jonas 
Beachy,  

-The invention of the steel moldboard 
plow by a blacksmith named John 
Deere; a harbinger of the agricultur-
al revolution that followed the peri-
od of this study,  

-Recorded effort by the Somerset County 
ministers regarding issues of church 
discipline.  

 

My effort in this presentation is to 
see glimpses of the Amish church experi-
ence in the Casselman Valley in the peri-
od of 1825 to 1850 in terms of . . . 

 
Population 
Going to church 
Church leadership 
Doctrine 
Disciplines and Practices 
Devotional materials. 

POPULATION 

Immigration and Emigration 

The Amish church in the Casselman 
Valley was formed and grew through 
immigration. In 1825-50, there were two 
main groups of immigrants. The first 
group had come mostly from eastern 

Pennsylvania, many as children of immi-
grants who had settled in Berks County 
after arriving from Germany. They had 
come mostly from the Palatinate in the 
early and mid-1700s.1 They arrived in the 
Casselman Valley in the late 1700s and 
very early 1800s. I shall refer to this 
group of Amish settlers as the “First 
Wave.”2 

The second group came mostly di-
rectly from Germany, from Hesse and 
Waldeck, arriving in Baltimore and going 
west on the National Road. They arrived 
in the Casselman Valley right in the peri-
od of 1825 to 50. I shall refer to this 
group of Amish settlers as the “Second 
Wave.” 

These two groups shared the same or 
similar European background, church, 
and language. But as immigrants in the 
Casselman Valley, they differed in (1) 
specific German locality of origin, (2) 
time of arrival, and to some degree, (3) 
location of settlement. By the year 1837, 
the first wave had been in America for 
much of a century and had lived in the 
Casselman Valley for nearly half a centu-
ry. The second wave had just arrived and 
was arriving. The first wave included 
grandchildren of immigrants, many of 
them born in the Casselman Valley; the 
second wave consisted of first-generation 
immigrants who were helped by the first 
wave.  

Surnames 

The two groups differed also in sur-
names. Names among the first wave in-
cluded Beachy, Beaghley, Bontrager, 
Christner, Fike, Folk, Forney, Gnagey, 
Hershberger, Hochstetler, Keim, Liven-
good, Mast, Miller, Olinger, Rhodes, 
Saylor, Schrock, Stutzman, Yoder, and 
Zook.   

Names of the second wave included 
Bauman, Beitzel, Bender, Brenneman, 
Esch, Gingerich, Gortner, Helmuth, 
Kemp, Kinsinger, Opel, Orendorf, Otto, 
Petersheim, Schlabach, Schoenbeck, Sel-
ders, Shetler, Stevanus, Summy, 
Swartzentruber, Tice, and Yutzy.  

I have found no overlap of surnames 
between the two groups. 

 
Place of Settlement 

Concerning location of the two 
groups within the Casselman Valley, the 
first-wave immigrants settled from Mey-
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built in the late 1800s, consisted only of 
natural materials, such as earth and broken 
stones and the work was largely hand-
work. In 1837, the typical country road in 
the Casselman Valley would not have lent 
itself to a horse hitched to a buggy trotting 
down the road at 8 to 10 miles per hour.  

 
Mode of Travel 

By what means did the people of the 
Casselman Valley go from place to place 
in 1837?  

Alvin J. Miller sheds light on mode 
of travel in the later decades of the 1800s. 
His statements are instructive on the earli-
er decades as well. In speaking of going to 
church services, he noted: “People usually 
travelled on horseback.” He states that 
before buggies came into general use, 
Bishop Joel Beachy, and later, Bishop 
Joel J. Miller, would make the trip of 12 
or 13 miles to the Cherry Glade area on 
horseback.11 Apparently, buggies were not 
in general use before Joel J. Miller was 
ordained as minister in 1880, at least not 
for travel on the local roads.  

The use of packhorse is recorded of 
people living in Brothersvalley Township. 
It was the packhorse that carried their 
grains to Chambersburg or Hagerstown, 
and brought home the iron needed by the 
blacksmith.12 

The absence of a buggy in the inven-
tory of Benedict Miller’s estate in 1837 is 
noteworthy. Benedict had cart, a wheel-
barrow, and a the four-wheeled wagon. 
But a buggy does not appear in the inven-
tory, though written in English. 

The history of the buggy as not in 
general use in the earlier 1800s, is reflect-
ed in word usage in literature. A program, 
N-Gram Viewer, examines word usage as 
found in a huge body of books. The chart 
for the word buggy, shows very low usage 
in 1837. Later in the 1800s, the roads were 
improved, the buggy came into general 
use, and the chart shows a much higher 
level of occurrence of the word, especially 
by 1910. With the debut of the automobile 
in the early 1900s, the occurrence of bug-
gy in the books diminishes.  

Wheeled vehicles had been used for a 
long time. This included the covered wag-
on. Peter Livengood arrived by covered 
wagon in the 1770s. Jacob Miller moved 
to Ohio by covered wagon and a team of 
six horses in 1809.13 In the Springs 

GOING TO CHURCH 

How did the Amish congregation 
experience congregational life in those 
decades? How did they manage to meet 
for church services from time to time? 
We must consider their geography, their 
roads, their mode of travel, and frequency 
of meeting.  

 

Geography 

The Amish people were located 
largely along the corridor of the Cassel-
man River. This congregation was 
known as die Rewer Gemeind (River 
Church).4 Their homes were spread from 
Meyersdale, Pennsylvania, to Bittinger, 
Maryland, and beyond. Additionally, 
families were located outside the Cassel-
man watershed in New Germany and 
Accident. By 1850, Daniel and Elizabeth 
Beachy, for example, lived south of Ac-
cident.5 The distance between Meyers-
dale and Accident by present-day roads is 
about twenty-five miles.  

Daniel and Elizabeth Beachy had a 
long way to go to visit some of the other 
Amish families or to go to a church ser-
vice. Today, with improved roads and 
faster horses, a trip by horse and buggy 
from Accident to Meyersdale may take 2 
½ or three hours. But the roads and vehi-
cles of 1837 may have required double 
that time. Think of a trip of 5 or 6 hours 
for going to church. Some families may 
have made such a trip on Saturday and 
lodged in a home near the place of meet-
ing. But that practice likely was limited – 
their farm animals needed to be tended at 
home, among other chores.   

 
Roads 

We wish for more definite infor-
mation about local road conditions in 
1837. We do have general information. 
Roads were built from east to west for 
military and commercial purposes and 
for westward expansion. There was the 
Forbes Road in Somerset County and the 
Turkeyfoot Trail through Elk Lick 
Township, right down Ord Street in 
Salisbury and past Otto Brick Works to 
Fort Hill. The National Road (later Route 
40) had come through Grantsville by 
1816.6 These roads had the resources of 
the federal government and/or the mili-
tary. But the local roads were locally 
maintained or not maintained. 

As early as 1794, the Maryland leg-
islature passed a law that placed responsi-
bility for local road construction and 
maintenance with the counties.7 In Penn-
sylvania, the townships and counties 
were responsible for local roads without 
assistance from the state. According to 
one writer, local roads in Elk Lick Town-
ship were poorly constructed and main-
tained in the 1800s and were impassable 
in bad weather. Bridges were poorly con-
structed; many streams had no bridges.8  

A further description of the roads in 
Pennsylvania in the early 1800s may be 
descriptive of roads in the Casselman 
Valley:  

 
In most cases it was not accurate to say 
that a road was built between two settle-
ments, but rather that a road was 
opened.” It was largely a matter, states 
the writer, of “simply right-of-way 
clearance, i.e., cutting of the trees and 
bushes, and grubbing out the stumps 
wide enough to the passage of a wagon 
or coach, with occasional “turn outs” for 
passing. A little digging was done on 
the sides of the hills and crude little 
bridges were constructed across 
streams. Paving materials, such as we 
know them today, were non-existent. 
Little effort was made to avoid steep 
inclines, and culverts were practically 
unknown.9 

 
Alvin J. Miller, back in the 1960s, 

spoke on the history of the Amish Men-
nonite Church in the Casselman Valley. 
He noted the problem of travel from 
Grantsville to the Forks, i.e. the Cherry 
Glade area beyond Bittinger, in the 
1800s. He referred to the road from 
Grantsville south, i.e. present-day Route 
495. He described the route as it was 
then, “by the Casselman Valley, Ridgely 
Hill, and the Dung Hill church” as often 
flooded and stormy. So Bishop Joel 
Beachy explored a new road to be 
opened from Route 40 (at a point two 
miles west of Grantsville) and leading 
south “along the eastern slope of Negro 
Mountain.” According to Alvin’s notes, 
this new road was “well sheltered from 
storms, almost free from snow drifts and 
floods, fairly level most of the way.”10 
This new route to the Amish Cherry 
Glade area became known as “Amish 
Road,” and is so called today.  

But even the Amish Road, when 
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(Pennsylvania) Museum, sits a Conestoga 
wagon made locally in Summit Mills in 
1822 for transporting freight on the Na-
tional Road to points as far west as 
Wheeling.14 But those wagons travelled 
the so-called turnpikes hacked out by the 
military or the government, such as Brad-
dock’s Road, and later the National Road 
in Maryland, and Turkey Foot Trail and 
Forbes Road in Pennsylvania. The light-
weight buggy and the carriage, designed 
to be hitched to a fleet-footed horse, and 
for transporting humans, not agricultural 
and commercial cargo, apparently was 
not yet in common use in the rural pio-
neer areas of America in 1837.  

 
Schedule of Church Services 

Given the scattered geography of the 
Amish people in the Casselman Valley in 
a year such as 1837, and the road condi-
tions and their means of travel, how often 
were church services held and how fre-
quently did the typical family attend? 

Here again, Alvin J. Miller’s notes 
regarding a later period are instructive for 
a year such as 1837. He refers to a sched-
ule of church services in the Forks 
(Cherry Glade) in a time before and dur-
ing the ministry of his father, Joel J. Mil-
ler. Alvin’s lecture outline includes these 
notations:  

 
“Church once a month,”  
 “Once a month, in heat or cold, rain or 
snow, Bishop Joel Beachy made the 24-
25 mile round trip. Later, Joel J. Miller 
took over the monthly trips on horse-
back.” 
“Each section had church services only 
once a month.”15 

 
These statements support the idea of 

a church service once a month in the Bit-
tinger-Accident area and once a month in 
the Grantsville to Meyersdale area. This 
means that an Amish church service was 
held every two weeks in the Casselman 
Valley, alternating between Bittinger-
Accident and Meyersdale-Grantsville. 
With travel mostly limited to walking or 
horseback on small country roads, some 
families may have attended services once 
a month  

 
Places of Church Services 

Where were the Amish church ser-
vices held in a year such as 1837? It is 
well known that the Amish church did not 

have meeting houses until 1881. They 
met in homes. If all the Amish people of 
the Casselman valley showed up at the 
same time and place for a church service, 
where were the homes that could accom-
modate them? 

In the early years of the settlement, 
the typical first homes of the immigrants 
were log cabins. But sawmills were built 
very soon and, increasingly, houses were 
framed. The US census of Elk Lick 
Township shows a comparison of 
“cabins” and “houses” in the township in 
the years 1820, 1830, and 1840. On the 
chart below, note that cabins increased 
from 1820 to 1830, but not from 1830 to 
1840. Houses, however, steadily in-
creased in each of those decades, going 
from 113 to 151 to 174. By 1840, 84% of 
the homes in Elk Lick Township were 
classified as House rather than as Cabin. 
If the cabin/house statistics of Elk Lick 
Township are proportionately true of the 
Amish people, many were living, not in 
log cabins, but in houses built of sawn 
lumber by 1840. 

The Abraham Beachy house just 
south of West Salisbury is an example of 
a commodious situation. Built in 1809, 
the house was occupied by Amish mem-
bers of the Beachy family 
(Abraham/Peter A.) during the period of 
this study.16  

John Hochstetler built a house of 
sawn lumber in 1805. He referred to it in 
his will as the “little house,” implying a 
larger house on the farm.17  Benedict Mil-
ler’s house of 1835, now located in 
Spruce Forest Artisan Village at 
Grantsville, could have been a place for 
church services, along with the older farm 
house.18 Apparently various homes in the 
Amish community were capable of ac-
commodating at least the people of their 
own north or south area for a church ser-
vice.19  

FORMS OF WORSHIP 

In the absence of descriptions specif-
ic to the period of this study, our view of 
the Amish church service of the time 
must rely on what is known of earlier and 

later patterns, including the pattern main-
tained by the local Old Order Amish 
churches today. This includes congrega-
tional singing, Scripture reading, prayer, 
preaching, and ministerial testimonials, 
die Zeignis.  

The congregation sang from the 
Ausbund, the German Anabaptist hymnal 
first published in 1564. Since it is docu-
mented that the River church replaced the 
Ausbund with a smaller hymnbook in 
about 1878,20 it is clear that the Ausbund 
was the book in use before then.   

Scripture reading followed a list of 
references distributed among the church-
es. Joel J. Miller copied a list of Gemeine 
Schriften (Church Scriptures) from the 
Joel Beachy materials on December 5, 
1898.21  We may assume that Joel 
Beachy had received the same list from 
his bishop predecessors, Jonas Beachy 
and Benedict Miller, and that a similar 
list was used in the second quarter of the 
century. The primary sermon text is taken 
from the Scriptures listed for the church 
service.  

The preachers did not stand behind a 
pulpit, but perhaps by a table. After the 
church built the meeting houses in 1881, 
a preachers’ table was a fixture in each. 
(The Niverton and the Maple Glen tables 
bear the inscription of 1881.)22 We lack 
evidence of a table provided for the min-
isters when services were held in the 
homes in the second quarter of the1800s. 

The preachers spoke without notes, a 
feature representing dependence on pre-
vious study of the Word and the Holy 
Spirit. Two sermons are standard in a 
church service: the first (die Anfang), 20 
or 30 minutes in length, and the main 
sermon which may have extended to one 
hour.  

The main sermon is followed by 
response by the other ministers. This time 
of Zeugnis (testimony) may support the 
sermon just heard and possibly give fur-
ther admonition.  

A church service may extend from 
9:00 A.M. to noon – a three-hour service. 
On special occasions, such as commun-
ion Sunday, the service extends into the 
afternoon, with individuals and/or fami-
lies recessing for lunch while the service 
continues.  

CHURCH LEADERSHIP 

The pattern of a plural ministry 
called for the congregation to have a 

Year Cabins Houses Total 

1820 41 113 154 

1830 33 151 184 

1840 33 174 207 
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bishop, one or more ministers, and, in 
many cases, a deacon. The ministerial 
team was supplied primarily be the 
church calling one of its own men to the 
ordained ministry. Also, there were cases 
of ordained ministers moving into the 
area and becoming part of the team.  

We are given a list of three ministers 
of the River congregation in attendance at 
a meeting in the Glades in 1837: Benedict 
Miller, Yost Yoder, and John Gin-
gerich.23 Additionally, we can recognize 
Henry Hochstetler as a deacon in the 
church, likely before moving to Ohio in 
1832.24 Jacob Swartzendruber moved 
from the Glades to the Casselman Valley 
in 1840.  Jonas Beachy was ordained as 
minister and as bishop before 1850. Dan-
iel Hershberger25 and Jacob Brenneman26 
were ministers, whether ordained before 
or after1850, we do not know.  

With further detail, we can list the 
following seven as ministers who served 
the River congregation at some point of 
the period of this study:  

 
Benedict Miller, ML232 in AAMG, 

(1781-1837), lived at Springs during this 
time. He and been ordained minister in 
1809 and bishop 1813, in which office he 
served till death in 1837. 

Yost H. Yoder YR2611 (1784-
1871), lived near Summit Mills. He was 
an early pioneer in Elk Lick township. 
Date of ordination is not known. Having 
been age 41 in 1825, it is quite possible 
that he was ordained before 1825 and 
would have served during the entire peri-
od to and beyond 1850. Yost is listed as a 
minister in attendance at a ministers’ 
meeting of October 3, 1830.27 

John “Hans” P. Gingerich GG44 
(1791-1864) was born and was ordained 
in Germany. After arriving in America in 
1835, he lived in the Glades, but is listed 
with the River congregation in 1837. His 
place of residence in Maryland is not 
known; he may have been there too brief-
ly to be named in the U.S. census and 
may not have owned land in Maryland. 
He moved to Ohio in 1840 and later to 
Iowa. He apparently served the River 
congregation during a short term. He 
played a major role in founding the 
Amish church in Iowa.28 

Henry Hochstetler HS18 (1773-
1846) lived near Summit Mills. He was a 
son of the pioneer John Hochstetler and 
grandson of Jacob Hochstetler of the infa-

mous Hochstetler Massacre in Berks 
County, PA. Henry moved to Holmes 
County, OH, in about 1832. He is listed 
as an Amish deacon in DJH and in 
AAMG. Since he was 59 years of age 
when he moved to Ohio, it seems likely 
that he was ordained in the Casselman 
Valley, possibly before 1825.29 

Jacob Swartzendruber SZ13 
(1801-1868) arrived in America in 1833, 
as an ordained minister. He lived in the 
Glades seven years, then moved to New 
Germany in 1840 and ministered in the 
River congregation for a period of eleven 
years until his move to Iowa in 1851. 
Although Jacob was in the Glades when 
Benedict died in 1837, Jacob comment-
ed in a letter written in 1866: “I was pre-
sent when Benedict Miller died . . . and 
so now I was with Jonas Beachy.” The 
statement testifies to a close relationship 
between the minsters of the River con-
gregation and those of the Glades before 
and after his move to the River.30 

Jonas Beachy BC18 (1791-1878) 
was born of immigrant parents near 
Springs, Pennsylvania, and lived on a 
neighboring farm during the period of 
this study. He succeeded Benedict Miller 
as bishop in the River congregation. The 
dates of his ordination as minister, and 
later as bishop, are not known. He did 
function as a bishop when he officiated 
in recorded weddings, one as early as 
1843.31 Given his age of 46 when Bene-
dict died, Jonas my have been a minister 
already then. A statement by Jacob 
Swartzendruber of association with Ben-
edict when he died, and then with Jonas. 
suggests that he related to each as a bish-
op in close succession before Jacob’s 
move to Iowa in 1851.32 Jonas’ tenure as 
bishop extended beyond the period of 
this study. 

John C. Gnagey is designated as 
minister in the genealogies. He lived in 
Elk Lick Township in 1850, then 36 
years of age with a family of six young 
children. His obituary records his death 
in Indiana in 1889 and his ordination 
“about 52 years” earlier in Somerset 
County. This places his ordination back 
to 1837 with John at the age of about 21. 
Was he ordained then because of the 
vacancy on the preachers’ bench when 
Benedict died?33  

Two others may have been ordained 
before 1850: 

Jacob Brenneman BR62 (1806-

1880) lived in New Germany, Maryland, 
from about 1832 to 1856. Jacob was in 
immigrant, coming from Germany with 
his parents when 19 years of age. He 
married Catherine Engle, whose father, 
John Engle, was a farmer and mill opera-
tor, active in the Reformed church and an 
early promotor of removing alcoholic 
drinks from the harvest field and barn 
raisings.34 The date of his ordination is 
not known. In 1850, he was 44 years of 
age and possibly was ordained by then.  

Daniel Hershberger HB414 (1807-
1885) lived near Niverton on the farm 
later known as the Lewis S. Yoder farm, 
followed by Clarence L. Yoder and Si-
mon C. Yoder. When Daniel was age 20, 
in 1827, his father Peter was killed by a 
falling branch when travelling on pre-
sent-day Ash Hill Rd. Daniel is listed as a 
minister in the genealogies, but the date 
of ordination is not known. In 1850, Dan-
iel was 43 years of age and may have 
been ordained by then.35 

The above list names seven, and 
possibly nine, ministers who served the 
River Congregation during at least part of 
the period of this study. In 1850, the end 
of the period, the ministerial team may 
have been Jonas Beachy as bishop; Yost 
Yoder, Jacob Swartzendruber, and possi-
bly Daniel Hershberger and Jacob Bren-
neman as ministers. We do not find a 
deacon in the River church in 1850. Hen-
ry Hochstetler had moved away and the 
later ordination of Joel Beachy did not 
occur till 1851. 36 

 
Active Leadership 

The list of ministers in the River 
church during the period of 1825 to 1850 
testifies to an active ministerial leadership 
during that time. We have limited access 
to the personal joys and stresses of the 
ministers who preached the sermons, 
officiated the ordinances and the wed-
dings, and administered the church disci-
plines. But we have a telling comment 
from Jacob Swartzendruber whose mi-
gration took him from Germany to Som-
erset County to Garrett County to Iowa. 
Jacob’s keen sense of burden as a bishop 
is expressed in a letter of 1866 with refer-
ence to his experience in the Casselman 
Valley: 

 
I often felt unworthy to stand before the 
congregation, but my calling required it. 
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Art. IV The Advent of Christ into the 
World. 
Articles III and IV clearly present the 
sacrificial and redemptive work of 
Christ.  

 
The Dortrecht Confession is Ana-

baptist. Differing from the state church 
system of Europe, the Confession em-
phasizes: 

-the New Testament, beyond the Old 
Testament, as “the whole counsel and 
will of God”,  

-Baptism for “penitent believers who 
though faith, the new birth, and renewal 
of the Holy Spirit have become united 
with God,” in contrast to infant baptism 
for all who live in the territory, 

-The church as consisting of those 
who “have truly repented and rightly 
believed;” not consisting of all who live 
in the territory, 

-Excommunication of church mem-
bers who, after admonition, live in delib-
erate sin; not continued inclusion in the 
church for conveyance of grace, 

-Marriage between a believing man 
and a believing woman who belong to 
the same church and doctrine,  

-Recognizing, respecting and pray-
ing for the government as God’s servant, 
without participating in its sword-
wielding functions, 

-Refraining from the swearing of 
oaths.  

 
Shunning 

Article 17 in Dordrecht, “The Shun-
ning of Those Who are Expelled,” was 
taken seriously in the early Amish prac-
tice. It meant avoidance in social life for 
the purpose of restoration. New Testa-
ment references are cited as the basis of 
the practice (I Cor. 5:5, 6, 12; I Tim. 5:20; 
II Cor. 13:10).   

This position was not held by all 
Anabaptists, but was taught by Menno 
Simons and was a point of contention in 
the so-called Reist-Amman division. In a 
conference in the Palatinate in 1779, 
shunning is applied to those who “leave 
the truth of the gospel and the church.”41 
In1809, the Amish ministers of eastern 
Pennsylvania, Mifflin County, and Som-
erset County reiterated that shunning is 
for “those members who leave us and 
join themselves to other churches.”  

In 1837, in the middle of the period 

I have been in the ministry now for forty 
years, in my weakness [Armuth]. Of 33 
years in America, 7 in the Glades con-
gregation . . . 11 years on the River – I 
was present when Benedict Miller died 
(a minister of integrity) – and so then I 
was with Jonas Beachy. I have seen that 
these ministers were criticized by un-
grateful church members. So, as best as 
I can think back, it goes with all minis-
ters, and it is no wonder that that is my 
experience in my weakness. 37   

 
A more positive comment about the 

Amish church of the period is offered by 
letter-writer Christian Yutzy (aft.1769-
1845) (AAMG J9). He arrived in Balti-
more from Germany in 1833 as a widow-
er. He then lived with his sons, including 
extended stays with Peter and Lydia 
(Beachy) Yutzy, whose farm was located 
less than a mile southeast of Springs, 
where the road circles around the barn, 
known decades ago as the Coli Bender 
farm. Lydia, Peter’s wife, was a daughter 
of Peter Beachy I, from whom their own 
farm was annexed. This home, where 
letter-writer Christian Yutzy lived during 
much of his time in America from 1833 
till his death in 1845, was situated be-
tween and joined the farms of Benedict 
Miller and Jonas Beachy. The letter writ-
er had occasion to know both bishops as 
neighbors and would have attended the 
River Church were both Benedict and 
Jonas served as bishop.  

In a letter written to a nephew in But-
ler County, Ohio, Christian Yutzy 
mourned the report of conflict in the 
Amish church in Butler County. He then 
compared his experience in the church in 
Somerset County. Peter Yutzy wrote:  

 
Here there are three congregations, not 
far from one another. The Conemaugh 
congregation, the Upper [i.e. the River], 
and “the Glades” exist all the time in 
peace and unity.38  

 
We wish for further comment and 

detail from Christian Yutzy and from 
Jacob Swartzendruber. Direct word from 
Benedict and Jonas would be most wel-
come. Perhaps the different perceptions 
are due to the different perspectives of 
one involved with the pastoral team and 
that of a recent immigrant in the stage of 
seniority. We can only wonder how Ben-
edict Miller and Jonas Beachy would 

have expressed themselves on the matter 
if they had written with similar sanguini-
ty, 

Whatever the experiences of the 
Amish leadership in the River congrega-
tion in the second quarter of the century, 
we can recognize an ongoing ministry of 
preaching, reading Scripture, praying, 
teaching, baptizing, officiating commun-
ion services and weddings, and dealing 
with matters of church discipline in this 
period of time. The church experience of 
the previous quarter, 1800 to 1825, is 
treated in the The Historian of January 
2019.  

DOCTRINE  

 The Dordrecht Confession39 

In regard to Amish doctrine, if Jacob 
Ammann was asked about the doctrine of 
the church that came to be known as 
Amish, he could have said, “Here are the 
eighteen articles.” 

If Jacob Hertzler, the first Amish 
bishop in America was asked the same 
question, he could have replied, “See the 
eighteen articles.: 

Benedict Miller and Jonas Beachy 
could have given the same answer with 
confidence.  

The Dordrecht Confession is an im-
portant statement of Amish doctrine. It 
was written by Mennonites in Dordrecht, 
Holland, in 1632. It was adopted by the 
movement later known as Amish in a 
meeting of thirteen Swiss ministers in 
Ohnenheim in the Alsace in 1660, more 
than thirty years before the formal Reist-
Amman division.40  In America, Dor-
drecht became the confession of major 
Mennonite groups and continued so 
through much of the twentieth century. 
As a doctrinal expression, it flows 
through Amish history like a continuous 
thread of a fabric and continues today in 
use by the Old Order Amish for doctrinal 
reference, including pre-baptism instruc-
tion.  

The Dordrecht Confession is evan-
gelical, in the sense of historic evangeli-
calism. This as suggested by the titles of 
some of the articles:   

 
Art. I God and the Creation of All 
Things, 
Art. II The Fall of Man,  
Art. III The Restoration of Man through 
. . . Christ,  
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of this study, the Somerset County 
Amish ministers, including those of the 
River church, stated: “Separation and 
shunning are to be practiced toward all 
disobedient ones.” Benedict Miller, Yost 
Yoder, and John “Hans” Gingerich of the 
River Church were in attendance in this 
meeting.42 This and other parts of the 
1837 resolutions represent a resolve by 
the leaders of the River church in 1837 to 
adhere to the legacy of earlier Amish 
doctrinal statements.—To be continued, 
Part II on  Disciplines and Practices, 
Devotional Materials, and Conclusion. 
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